

(B)THE RELIGIONIST’S CONDUCT (21-24)



1. DOES NOT LEARN WHAT HE TEACHES (21a)


Thou, therefore which teaches another, techest thou not thyself?” You know the truth. You have it perfectly outlined in the Scriptures. You claim the right and the ability to transmit it to others. But your conduct indicates that you do not instruct yourself. True teaching must come from the teacher’s experience as well as his understanding. The teacher must not only teach others to “observe all things” but he himself must do so.




2. DOES NOT PRACTICE WHAT HE PREACHES (21b, 22)

They professed to be subject to the law. They declared that the law came from God. They broke the law. The dishonoured God by so doing. The heathen judged God by the people that professed to be His followers. The result is that the heathen despise the hypocritical religionist and blaspheme the God he misrepresents. This was no new thing among the Jews, for Paul quotes Isaiah who had said, the name of God is blasphemed among the Gentiles through YOU!


(C)THE RELIGIONIST’S CONDITION (25)


          JDP – “That most intimate sign of belonging to God that we call 




 circumcision does indeed mean something if you keep the law. But


 If you flout the law, you are to all intents and purposes uncircumcising 



 yourself!”

God had ordained circumcision as a physical sign of belonging to the covenant people. There could be no question therefore that it had some value. It was intended to tell the covenant people that they were cut off from unrighteousness and committed to obedience to their covenant God. It was never meant to be a substitute for heart obedience. With few exceptions this was exactly what the Jews were doing. Here are some of the statements of Jewish teachers on the matter. “A circumcised man does not go to hell.” “All the circumcised have part in the world to come.” “But for circumcision, heaven and earth could not exist.” “Abraham sits before the gates of hell, and does not allow that any circumcised Israelite should enter there.” Moses in his parting words to Israel warned of this terrible possibility.


Deut. 10:16, 17 – “Circumcise therefore THE FORESKIN OF YOUR HEART, and be no 

more stiff-necked. For the Lord you God is God of gods, and Lord of lords, a great 


God, a mighty, and a terrible, WHICH REGARDETH NOT PERSONS, nor taketh 


reward.”

Paul echoes Moses. Physical circumcision is no substitute for heart circumcision and in judgment there is no respect of persons with God. The religious sinner attends to the externalities of religion while his heart remains unchanged. Any external religious rite, even though ordained of God and having value when rightly used, becomes valueless when done apart from faith and obedience.


(D) THE RELIGIONIST COMPARED (26, 27)


Paul now asks the Jew a question with an obvious answer. If the Gentile who is uncircumcised obeys the law, and since circumcision does not apply to him, would not his uncircumcision be counted for circumcision? And would not such a Gentile by his obedience to the law apart from circumcision, by his very obedience judge the Jew who has the privilege of the law and circumcision and yet disobeys the law? Now the matter of a Gentile obeying the law could be purely hypothetical for the purpose of illustration,  or it could refer to those Gentiles converted to the gospel who, all uncircumcised as they are, nevertheless fulfill the law in virtue of the Spirit of Christ, and thus become the true Israel, the Israel of God (Gal. 6:16). In any case, Paul is again emphasizing the fact that no amount of external religion excuses heart disobedience.


(E) THE RELIGIONIST CORRECTED (28, 29)



“For he is not a Jew, which is one outwardly; neither is that circumcision, which is 


  outward in the flesh; but he is a Jew, which is one inwardly; and circumcision is 


  that of the heart, in the spirit, and not in the latter; whose praise is not of men, 


  but of God.”

We cannot overemphasize the importance of this passage. It is one of those great summary passages that appear from time to time, providing in a concise statement the summation of an important subject. We are told what is the nature of the true Jew, the real child of God; and the nature of the professing Jew, the one who makes external profession without internal change.


Outwardly and inwardly are the key word here. He is not a Jew in the sense of a real child of God if his only claim to being such is that he is by physical descent an Israelite and has received the mark of circumcision in his physical descent an Israelite and has received the mark of circumcision in his physical body. In terms of Christianity we might say that he is not a Christian who is one outwardly, by relating to some professing Christian body, church, or denomination; nor is baptism or any other Christian ordinance of value if it is purely an external thing.

He is a Jew who is one INWARDLY. The real Jew is the one who has given his heart to God and experiences towards cleansing from sin and enjoys inward communion with God. This is not new teaching, originating with Paul. Isaiah had taught concerning the godly remnant,  as being that part of the nation which had the INWARD life as opposed to the rest of the nation which depended on OUTWARD distinctions. Later Paul is to say, they are not all Israel, which are of Israel (9:6) Such Jews are referred to in the New Testament as in the case of Nathaniel whom Jesus described as an Israelite INDEED, in whom there is no guile (John 1:47), and Zacharias and Elizabeth who were both righteous BEFORE GOD, walking in all the commandments and ordinances of the blameless. (Luke 1:6) Jesus made clear that there was a difference between Abraham’s natural seed and his spiritual seed (John 7:31-44).

The true circumcision is of the heart and is performed by the Holy Spirit. It is the Holy Spirit that enables heart purity and not an external profession of fleshly obedience to the letter of the law. Such a life receives the praise or approval of God. The outward Jew is looking for the approval of man. The real Jew, the real Israelite, the real Christian, is one who has entered into a heart relationship with God resulting in all the proper OUTWARD INDICATIONS of what he is INWARDLY.
Iii the fact debated (3:1-8)

Paul has just concluded a sweeping indictment of the whole human race, showing the gross sinner condemned in his wickedness and idolatry; the moralist sinner condemned in his wickedness and idolatry; the moralist sinner condemned in his self-righteous an untrue claims of superiority over the gross sinner; and finally, the religious sinner, in this case the Jew, condemned for his unholy life lived while in possession of the highest revelation of truth. It is to be expected that he one to be most disturbed by such an indictment would be the religious sinner, the Jew. And such is the case.

These verses probably contain in essence the objections presented to Paul by the Jew. Some suggest they are synagogue echoes, being a summary of the kind of thing Paul faced when preaching the Gospel to the Jews in the synagogues. It helps to understand the passage if it is seen as a dialogue, debate, or exchange between Paul and a Jewish objector. It consists of four questions put by the objector, and the answers as given by Paul.



(1) QUESTION ONE (VS. 1)


     Vs. 1 – “What advantage then hath the Jew? Or what profit is there of




     Circumcision?”


Paul has just stated that the rules of judgment were the same for both Jew and Gentile. Both would be judged according to their works in relation to their knowledge of the divine will. However, the Jew considered himself superior to the Gentile. Indeed, had not God made him a separate and singular person through circumcision and the distinctive revelation of Scripture? How then could he be considered on the same level with the Gentile? There must certainly be an advantage in being a Jew. Paul agrees.


   Vs. 2 – “Much every way; chiefly, because that unto them were committed the 



   oracles of God.”


Later Paul will list other advantages (9:4, 5), but for now he mentions the great advantage the Jews enjoyed in being the recipients of divine revelation. It was to the Jewish Fathers  that God had spoken (Heb. 1:1), the result being the Old Testament as we know and love it. This certainly was an advantage which the Gentiles had not experienced.

In all that Paul had said up to this point, he did not question the advantage the Jews had over the Gentile. He did however, point out that the advantage carried with it also greater responsibility. The Gentile had violated the revelation of God in nature, moral consciousness, and conscience, and would be judged by these lights. The Jews had obeyed a higher and more illuminating revelation and would be judged by that.  Instead of being humbled by so great an honor, the Jew became proud of his privilege and misinterpreted it as giving him permission to sin. Said a Jewish writer. If a Jew commit all manner of sins, he is indeed of the number of sinning Israelites, and will be punished according to his sins; but he has, notwithstanding, a portion in eternal life. John the Baptist had warned them, Think not to say within yourselves, We have Abraham to our father (Matt. 3:9). When the Jews said to Jesus,  We be Abraham’s seed, He reproved their unwarranted confidence in salvation through a natural descent from Abraham. It was not enough to be Abraham’s natural seed, they be also of Abraham’s faith. “If ye were Abraham’s children, ye would do the works of Abraham. And then to these men who boasted that God was their national possession, he delivers a severe and awful judgment, Ye are of your father the devil. In the midst of this exchange, Jesus laid down a principle, Whosoever committeth sin is the servant of sin. God will save and deliver from sin, but there is no circumstance, Jewish or Christian, in which some people have special permission to sin. The Jew had much advantage over the Gentile, but that advantage was to make him holy, not haughty and hypocritical.

(2) QUESTION TWO (VS. 3)


     Vs. 3 – “For what if some did not believe? Shall their unbelief make the faith of 


       God without effect?”

God has entered into covenant with Abraham, and had confirmed the covenant with Isaac, Jacob, and Jacob’s sons, the children of Israel. It was a great advantage to be born into this covenant line. The great danger, however, was to depend on the circumstance of natural birth as a quarantine of acceptance with God and fail to have a personal faith in the God of covenant. The historical fact was that SOME did not believe. In fact some represented a great number, for the real believers in Israel were referred to as a remnant.

Did this unbelief on the part of some cancel the faithfulness of God? (NEB). Later in the epistle Paul shows how the unbelief of he Jewish majority did not alter the purpose of God. There had always been a remnant and there was at this present time also a remnant (11:5) and the true all Israel shall be saved (11:26).  No, unbelief did not nullify the faithfulness of God (RSV).
     

   Vs. 4 – “God forbid: yea, let God be true, but every man a liar; as it is written, 



     that thou mightest be justified in thy sayings, and mightest overcome 



     when thou art judged.”


Paul does not stop here to deal with God’s condemnation of the Jews in the light of the covenant promises. This he does in chapters 9-11. All he does here is clearly state that God is always true, even if the assertion of God’s truth makes of every man a liar. This is strong language, but it is intended to underline the absolute integrity of God. He then quotes David’s acknowledgment of the justice of God in condemning him for his sin. David did not try to excuse himself or claim special privilege. God was right in what He did and stood vindicated in the courts of ultimate rightness.

(3) QUESTION THREE (Vs. 5)


     Vs. 5 – “But if our unrighteousness command the righteousness of God, what 



       shall we say? (I speak as a man).”

Paul now shows how the human mind (I speak as a man) warped by wickedness, can reach where it charges God with being unrighteous in His exercise of righteousness. Since human unrighteousness serves to advertise and glorify God’s righteousness by contrast, then why should God judge the one who renders His righteousness conspicuous. Paul dismisses this with the words God forbid: This kind of talk renders the whole matter of divine justice a farce. It destroys the very nature of law and penalty. This same argument is to appear again in a different context in Chapter 6. God’s judgments are righteous and He is going to judge the world.

(4) QUESTION FOUR (Vss. 7, 8)



Vs. 7, 8 – (NEB) – “Again, if the truth of God brings Him all the greater honor 




       because of my falsehood, why should I any longer be 





       condemned as a sinner? Why not indeed ‘do evil that good may 



       come,’ as some libellously report report me as saying? To 




       condemn such man as these is surely no injustice.”

Paul takes the argument a step further. If my falsehood serves to make prominent the truth of God am I not doing God a service which certainly should not be condemned. Not only that, but wouldn’t it follow that the more I do evil  the more conspicuous is God’s good. Such talk is beneath contempt and those who engage in it are justly condemned.

To be continued...Paul’s letter (ROMANS)  is long and so is his teaching!
